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Jerusalem, the holy city of Judaism, Christianity, and Islam has always been played an
important role in European culture.Integrating geographical, political and religious research
toexamine this phenomenon could help to understand the current processes in the Middle East
and in the world.
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Last year, since April 30th-May 3rd, 2018, at the Hebrew University of Jerusalem a
Research Workshop organised by the Israel Science Foundation and the Israel Institute for
Advanced Studies had been taken place. Its intriguing title “Glorious Cities: The Presence of
Jerusalem in the Urban European Space” encouraged me to focus on the role of this Middle East
city in European culture. Already a glimpse of the Jerusalem seminar’s program had been
showed how many places in Europe were and still are today linked, in some way, with the holy
city of Jerusalem. To mention just some of its topics: Florence as a New Rome and as a New
Jerusalem in Ghirlandaio's 'Visitation'; Salzburg as a New Rome and a New Jerusalem;
Jerusalem in Catalan Romanesque Architecture - From Evocation to Presence; The True Cross -
Prayer and Power from Jerusalem to Toulouse; Jerusalem in Brabant - Late Medieval Easter
Sepulchers in the Low Countries and their References to the Holy City; A Faked Holy Land -
Transferring Jerusalem Topography to Western Cities in the Middle Ages; Prague as Jerusalem
in the Eyes of Czech Travelers to the Holy Land; Imagining Jerusalem in the Streets of Medieval
Ashkenaz - Worms, Speyer, Mainz, and Cologne; Scandinavian Jerusalems across the Lutheran
Reformation - From Medieval Nidaros to Early Modern Christiania and Copenhagen [1].!

Clearly the presence of Jerusalem in European cities manifested through building,
organisation of space, strategic placement of monuments and objects seems to be today more a
historical issue. Nevertheless, as organisers of the Jerusalem research workshop have rightly
assumed, in some cases the use and manipulation of Jerusalem in European cities and
identifications with Jerusalem, once established, persisted and evolved.

Although the presence of Jerusalem in urban centres of Europe is highly interesting and
deserving more academic attention, it is not an only research area in which Jerusalem plays an
important role. In this presentation I would like to point geographical, political and religious
research as very useful to examine the phenomenon of Jerusalem’s position in European
experience. It is not only a historical question, as all three monotheistic communities, Judaism,
Christianity, and Islam are attached to Jerusalem and they are all present in modern Europe.
Jerusalem is a holy city for them. On the other hand Jerusalem is focalpoint in the ongoing
political conflict in the Middle East and quite often the eyesof the American and European
politicians but also simple citizens are turned towardsthis city. On that way Jerusalem seems to
have still significant role not only forthe Israelis and Palestinian; for Jews, Christians and
Moslems, but also for entireinternational society.l will be able to show two interesting examples
of integrating i.a. geographical,political and religious approaches on Jerusalem and how
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beneficial such practicecould be for a better, comprehensive view of Jerusalem’s position in the
Europeanand worldwide culture and history.

The first one is a study published by Jacques Keilo: Jerusalem at the Very Centre of the
World, Bunting’s Map and Social Construction [2]. French author, Ph.D in geography and urban
planning from the Sorbonne Université, analyses famous Biinting’s map. Heinrich Biinting, a
theologian and pastor,born in Hanover, published in 1581 [tinerariumSacraeScripturae,a guide
for Bible readers.He illustratedthe book with the three-leaf clover map of the world, expressing
both Christian doctrine and his mystical feelings. On the Biinting’s mapthe three central leaves
are the three continents of the Old World, centred on Jerusalem. According to Keilo “Today we
do know that continents are but mere constructions, and that the Middle East is at the heart of
those constructions: on the crossroads between Asia, Europe, and Africa. It seems as if Bunting’s
map is a precursor of the current visio mundi on how the World’s divisions have to be made. In
this division Jerusalem is at the very centre, it belongs to noone, but to all; it is the connection
and the separation of the three Parts of the World, a sort of sacred ‘public space’ for all the
Continents”[3].Jacques Keilo points that nowadays Biinting’s map,in property of the National
Library of Israel in Jerusalem, has its representation in the Jerusalem’s City Hall Compound (just
outside the walls of the Old City).There is a mosaic model of Bunting’s map made by ceramic
artist Arman Darian. In Keilo’s opinion, Jerusalem is a city which many desire and want to seize,
it is a “metaphorical” centre of the World. In this regard the City Hall represents the centre’s
administrative centre. At the end of his study Keiloput a very good point: “Jerusalem is not the
economic or the geometrical centre of our World. Yet its centrality belongs to another order: it is
the symbol of a people, of a civilisation, of captivity, of a restoration, of a return. It epitomises
the tears, the joys, the hopes, the failures and the successes of the ones who take her as their
centre. In this regard Jerusalem is an archetype of socially-constructed space, a space which can
be ‘unreal’ or ‘unuseful’ in economic, financial and strategic terms; yet it is at the centre of the
world, when taken in a symbolic way, that is, taken as geographical space”.

The second example comes from Michael Zank, Professor of Religion at Boston
University. He trained in Protestant Theology in Gottingen, Kiel, and Heidelberg and in Jewish
Studies in Heidelberg, Jerusalem and at Brandeis University.Currently directs the Elie Wiesel
Center for Jewish Studies and teaches i1.a. a course on the Bible and a course on the religious and
political meanings of Jerusalem. In his well-prepared essay:Holy City: Jerusalem in Time, Space,
and the Imagination [4], Zankpresents his experiences in teaching religion on the academic level.
Jerusalem is for him the subject of a college-level course. He also points a central role of the
holy city for many people: «one of the reasons why the city is a fascinating subject for religious
studies is that it is a real thing in space.But it is also more than a thing in space.lt has history and
meaning and it represents all kinds of things to manypeople. In the Middle Ages, people
considered the Holy City the ‘navel ofthe earth’ or umbilicus mundi, which was a plausible idea,
since it was not just the cradle oftheir faith but literally lay at the intersection of the three
continents thatmade up their ‘world’ Europe,Africa, and Asia. People still pray towardsit. It
literally serves as the point of orientation (orient=sunrise=east) forchurches and synagogues all
over the world» [5]. Very valuable for the further research or teaching are Zank’s remarks on the
goals of his Jerusalem class: «It was to provide an introduction to the major religious traditions
that claim Jerusalem; it was toinform students about the modern political conflict in the Middle
East;and it was to examine the link between the religious traditions and themodern political
conflict by highlighting the ongoing exploitation ofreligious symbols for political goals» [6].

Jerusalem, the holy city of Judaism, Christianity, and Islam has always been playedan
important and even central role model in European culture. Nowadays, knowledgeof its position
in geopolitical, historical and religious context, could help tounderstand the current conflicts and
processes in the region and in the world.
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In this articlethe modern trends of spatial changes of electric transport in cities of
Ukrainein the context of their sustainable developmentare considered. The article analyzes the
determinants of development of the electric transport network and his rolling stocks in cities of
the Ukraine.
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B ocranHi poku mopa3 BaXJIUBIITUM YHHHHUKOM PO3BUTKY MICBKOTO TPAHCIIOPTY € PIBEHBb
HOT0 EKOJIOTIYHOCTI, TOMY IepeBaru Yy MacaKUPOMEPEeBE3CHHSIX BCE 4YaCTIlIe HAAArOThCS
€JIEKTPOTPAaHCIOPTY. BaxknuBUMHU nepeBaraMu €JIeKTpUYHOI0 TPAHCIOPTY, OKPIM €KOJIOTTYHOCT1
Ta €EMKOCTI, BBAXKAIOThCS BUCOKa epeKTUBHICTh eHeproBukopuctanusa (KKJ[ cyuacHux moneneit
nocsrae 40-50%), nigBuiieHa MBUAKICT pyXy (IUIBUIKICHUN TpamBail), HU3bKUN PIBEHb IIYMY,
JOBIIMN TEPMIH CIYXOU pyxomoro ckiany. OaHak 3HaYHUMH HeJI0JIIKaMU LIbOTO BUY MICbKOTO
TPAHCIIOPTHOTO CIOJIYYCHHS € TPHUB’SA3aHICTh 10 JIHIM €JIeKTPOIOCTavyaHHs, pPO3IIUpEeHa Ta
nopora iH@pacTpykTypa (0coOIMBO y TpamBas), MiABUIIEHI BUMOTH 11010 O€31EKH IepeBe3EHb.

[Ticns pedopmu aemneHTpanmizaiii BeIUKI MicTa YKpaiHW aKTHBI3YBalW 3aKyIMiBIiI HOBHX
3ac00IB MICHKOTO €JIEKTPUYHOTO TpaHcrmopTy. LlpomMy Tex chpusie mporpama MiATPUMKH
PO3BUTKY €JEKTPOTPAHCIIOPTY B YKpaiHi y BUIJISAAl NUIbIOBUX KpeauTiB Biag CBITOBOro OaHKY i
€BbPP. BaxuuBumu pakTopamu yxBaJleHHS! TaKUX PIlIeHb OyJIM €KOJIOTIYHICTh, BUCOKA IIPOBI3HA
3IaTHICTD 1 MOPIBHSIHO HU3BKI €KCIUTyaTallliiHl BUTPATH MICHKOTO €JIEKTPUYHOTO TPaHCHIOPTY. Y
CBITJII Cy4aCHUX 3araJibHOCBITOBUX TPEHMIIB «eleKTpu(iKaIlii» TpaHCIOPTY B YKpaiHChKUX MICT
BIIKpUBAIOTHCA 3HA4YHI MOJKJIMBOCTI B OHOBJICHHI Ta PO3IIMPEHHI MEpeX 3pydyHOTO Ta
€KOJIOTTYHO YUCTOI TPaHCHOPTHOT KOMYHIKAII1i.

Cepen HayKoBOI1 JliTepaTypy 3 IIi€i TeMH BaXKO 3HAWTH Oarato mpailb, IO CTOCYIOTHCS
0COOJIMBOCTEN PO3BUTKY MEpEX IPOMAACHKOro TpaHCHopTy B Ykpaini. HaiiGuibmr Bimomoro Ta
LiHHOIO myOJikauieto € rpyHToBHe nociipkeHHs C. Tapxosa, K. KosmoBa ta A. Onanzaepa
(2010) — enmukIONEAlss MICBKOTO €IEKTPUYHOTO TPAHCIIOPTY B YKpaiHi [4]. ETanu po3BuTKy Ta
perpecii TpamBaiB B Ykpaini posriasaanu M. Pexnosiu (2015) 1 A. Couyska (2017). Tennenuii
PO3BUTKY TpOJIEHOYCHOrO TpaHCHOPTY B YKpaiHi omucani y moHorpadii I1. boroaucroro, JI.
36apcekoro 1 A. Ilamanta (2016) [1], ogHaK BOHA CTOCYETHCS 3HAYHOIO MIPOIO TEXHIYHUX
XapaKTEepUCTUK, a HE NIMPOKOro aHali3y Ha OCHOBI cTaTUCTMUHUX AaHuX. [loci Opakye
JOCTIIKEHb 1010 3MIH B TpaMBailHOMY Ta TpoJieHOYyCHOMY TpaHCIIOPTI Ha TepUTOpii YKpainu y
BCEOIUHOMY UM KPUTUYHOMY BUTJIS1 3 IOBFOCTPOKOBOI MEPCIEKTUBH.

[cTOpist MiCBKOTO €IeKTPOTPaHCIOPTY HAa TepUTOpii cydacHoi Ykpainu csrae 1892 poky,
koiu B KueBi OyB nmoOynoBanuii nepmmii enexkTpuuHuil TpamBail y CxinHiii €Bpomni. Panime B
KUIPKOX MICTaX €KCILTyaTyBaJMCs JIMIIE KIHHI Ta mapoBi TpamBai. JlekiibKka poKiB Mi3HiIIe Oynu
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