Antonymous translation is employed for the sake of achieving faithfulness in conveying
content or the necessary expressiveness of sense units. It represents a way of rending when an
affirmative in structure unit is conveyed via a negative in sense or structure but identical in content
language unit, or vice versa: negative in sense or structure unit is translated via an affirmative sense
unit. E.g. take it easy-He XBuIIO¥CA.

Summerizing, we can say that translation is a complex process that may be represented in three
stages: 1) analysis of the source text, situation and background information; 2) synthesis of the
translation model; 3) verification of the model against the source and target context, situation and
background information. The following translation devices may be used while translating a text:
partitioning, integration, transposition, replacement, addition, omission, descriptive translation and
antonymous translation.
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PURITAN TRADITION AS PRODUCTIVE TENDENCY IN AMERICAN
CULTURE

Without some understanding of Puritanism,

it may be safely said, there is no understanding
of America

Perry Miller

The theme of the article is "Puritan tradition as productive tendency in American culture".

The article is dedicated to the investigation of the history and traditions of Puritanism "as the
most conspicuous, the most sustained, and the most fecund factor in American life and American
thought "(5;41) and the influences that it has left in American culture.

We must admit that the theme is rather interesting and actual. In the last several decades many
intellectuals and scholars have debated, sometimes quite bitterly, the significance of Puritanism to
modern American culture. The United States is forever facing the great question posed in the
eighteenth century by Crevecoeur, a French-born essayist who portrayed rural life in colonial
America, "What is an American?" It is a question that can never be answered with confidence. So the
debates about the answer are still opinionated and contentious.

Although Americans often think of their country as a "new nation", its history and development
largely untouched by the rest of the world, much that appears unique about American culture can be
traced to the European heritage of the colonial settlers. For American political thought, the critical
element of that heritage was the commitment of the settlers and their descendants to the particular
form of Christianity that emerged from the Protestant Reformation.

But most Americans know little about the New England Puritans or recognize no cultural
linkage between their present experiences and those of the early English colonists. The last thirty years
have witnessed the largest influx of immigrants into the United States in history, about ten million new
immigrants since 1990, and these new Americans are likely to see New England Calvinism as merely
an episode in the early history of the country. Nevertheless the role of Puritanism in American thought
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has been almost the dominant one and today one apparent contradiction in American culture is the
continuing influence of many features of New England Calvinism upon millions of Americans who
know nothing of the theology and little of that early history.

The main purpose of our research work is to present unquestioning arguments which can prove
that "elements of that early culture do persist in certain religious beliefs, political and social
constructions, attitudes toward guilt and shame, views about property, money, work, success and
failure"(2;18) of American people.

Such connections between New England Puritanism and some certain shared assumptions and
attitudes are often expressed through popular culture, such as film and advertising, but they are also
present in serious literature and in scholarly discussions. Thus, our investigation is mostly based on the
analysis of scientific works of Perry Miller ("The Puritan way of Life"), Thomas J. Osborne ("The
Puritan Ethic in Postwar America") (6), modern professors Emory Elliot and S. Berkovitch(1).

Puritans was the name given in the 16th century to the more extreme Protestants within the
Church of England who thought the English Reformation had not gone far enough in reforming the
doctrines and structure of the church. At first they received the name Puritan because they wanted to
purify their national church by eliminating every shred of Catholic influence. In later times they were
called so because of the purity of life that they sought and "for their insistence on the returning to the
pure forms of the early Christians (3;31).

However, Puritans did not, by and large, use the term for themselves, and the word was always
a descriptor of a type of religious innovation, rather than a particular church.. The term "Puritan" first
began as a taunt or insult applied by traditional Anglicans to those who criticized or wished to "purify"
the Church of England. By the middle of the seventeenth century the group had become so divided
that "Puritan”" was most often used by opponents and detractors of the group, rather than by the
practitioners themselves. The practitioners knew themselves as members of particular churches or
movements, and not by the simple and nebulous term "Puritan."

Associated exclusively with no single theology or definition of the church (although many were
Calvinists), the English Puritans were known at first for their extremely critical attitude regarding the
religious compromises made during the reign of Elizabeth 1. Many of them were graduates of
Cambridge University, and they became Anglican priests to make changes in their local churches.
They encouraged direct personal religious experience, sincere moral conduct, and simple worship
services. Worship was the area in which Puritans tried to change things most; their efforts in that
direction were sustained by intense theological convictions and definite expectations about how
seriously Christianity should be taken as the focus of human existence.

The central tenet of Puritanism was God's supreme authority over human affairs, particularly in
the church, and especially as expressed in the Bible. They believed, for example, that the worship of
the church ought to be strictly regulated by what is clearly commanded in Scripture. Where their
opponents defended many worship practices based on tradition alone, the Puritans considered these
practices to be idolatry, regardless of their antiquity or how widespread they were among Christians.
Thus, Puritan reforms were typified by a minimum of ritual and decoration, and an unambiguous
emphasis on preaching.

Besides the worship and government of the church, the Puritans also emphasized that the
individual should be reformed by the grace of God. Each person, upon whom God shows mercy,
should have a sense of his own unworthiness and a confidence that the forgiveness which is in Christ
has been particularly applied to him; so that out of gratitude, a humble and obedient life would arise.

Early in the 17th century some Puritan groups separated from the Church of England. Among
these were the Pilgrims, who in 1620 founded Plymouth Colony. Ten years later, under the auspices of
the Massachusetts Bay Company, the first major Puritan migration to New England took place. The
Puritans brought strong religious impulses to bear in all colonies north of Virginia, but New England
was their stronghold, and the Congregationalist churches established there were able to perpetuate
their viewpoint about a Christian society for more than 200 years.

The famous puritans Richard Mather and John Cotton provided clerical leadership in the
dominant Puritan colony planted on Massachusetts Bay. Thomas Hooker was an example of those
who settled new areas farther west according to traditional Puritan standards. Even though he broke
with the authorities of the Massachusetts colony over questions of religious freedom, Roger Williams
was also a true Puritan in his zeal for personal godliness and doctrinal correctness. Most of these men
held ideas in the mainstream of Calvinistic thought. In addition to believing in the absolute
sovereignty of God, the total depravity of man, and the complete dependence of human beings on
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divine grace for salvation, they stressed the importance of personal religious experience. These
Puritans insisted that they, as God's elect, had the duty to direct national affairs according to God's will
as revealed in the Bible. This union of church and state to form a holy commonwealth gave Puritanism
direct and exclusive control over most colonial activity until commercial and political changes forced
them to relinquish it at the end of the 17th century.

During the whole colonial period Puritanism had direct impact on both religious thought and
cultural patterns in America. In the 19th century its influence was indirect, but it can still be seen at
work stressing the importance of education in religious leadership and demanding that religious
motivations be tested by applying them to practical situations.

To sum it up, we should note that the imprint of Puritanism on the era of the Founders and,
through time, on contemporary U.S. political and social life is apparent in several respects. From the
body of Puritan thought come three elements that proved especially important for subsequent
American political and social practice: covenant theology, the emphasis on the total depravity of
humankind, and the concept of a chosen people. Each of these doctrines was applied by the Puritan
thinkers and their successors to the earthly realm of politics (4;43). Covenant theology helped
Americans decide under what conditions governments required obedience. The Puritan image of
human sinfulness provided clues about the best design for maintaining stable government. And the
idea of "chosenness" encouraged Americans to think about their nation in missionary terms. Despite
the passage of two centuries, these ideas continue to cast a long shadow over the conduct of American
political and social life.
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Onvea Jlazypxo
Hayk. KepigHux — ooy. A.A. I pueopyx

MAJIUM BI3HEC: CYTh I XAPAKTEPHI PUCH, 3APYB!.)KHI/Iﬁ
JOCBIJA TA IPOBJIEMHU CTAHOBJIEHHA B YKPAIHI.

BaxnuBoio CKJIAZOBOI0 EKOHOMIYHOI IisUTBHOCTI HaceleHHS B Cy4acHOMY CBiTI € Maie
nignpueMaunTBo(MII). BoHO cTamo HEBiI'€MHOIO Ta BaroMOK YacTKOK JKHTTS CKOHOMIYHO
PO3BHHYTHX KpaiH, Ta TOIO JIAHKOIO, IO JO3BOJISIE MiAiMaTHCS Bropy Ta AOCATAaTH YCIiXy KpaiHam
Tperboro cBiry. Cepen WiOro psay pi3HOMAHITHHX (aKTOpiB EKOHOMIYHOTO 3POCTaHHS
HaA3HAYHIIIMMH BBaXalOTb BMiIy peaji3alilo MiANMPUEMHHUILKOrO MOTEHIialy T'pOMalsH KpaiHH,
eeKTUBHE BUKOPUCTaHHS B EKOHOMIYHOMY MEXaHI3Mi CaMOCTIfHOI TOCHOJapChKOi IHIIIaTHBU
JOANHU.

XapaKkTepHUMH pUCaMU MaluX MiANPHEMCTB €: JOOPOBUIBHICTh YTBOPEHHS; CaMOYIPABIiHHS;
camMo(iHaHCYBaHHS; BIANOBIOAJIBHICTh 3a PE3yJAbTaTH TOCIONAPCHKOI MISUIBHOCTI; 38 CBOEID CYTTIO
came Maliil Gi3Hec B 3MO03i aKTHBI3yBaTH €KOHOMIUHE >KUTTS Y KPU30Bill CHTyallil, BUPIIINBIIN TPH
IBOMY TIEPIIOYEPIOBi  COLIaIbHO-eKOHOMIUHI mpoOinemu. Cepex HHX Taki, SK CTBOPEHHS
KOHKYPEHTHOTO CEpEIOBHILA; MPHUCKOPEHHS PECTPYKTYpH3alii EKOHOMIKM, HACHYEHHS PHHKY
TOBapaMH Ta MOCIYTaMH, CTBOPEHHS] HOBHX POOOYHX MiCIIb.

VY Xoni po3movaToro HOBOro eramy eKOHOMIYHO1 ped)opMu B YKpaiHi 0COOIMBO BaXKIIMBUM CTa€
BULIYKYBaHHS JOAATKOBUX pE3€pBIB MiABUIIEHHS e(QEKTUBHOCTI TOCIOAAPCHKOTO MeEXaHi3My,
NPUAHATTS KapIUHAJBHUX 3aXOJIB IIOJAO CTBOPEHHS YMOB Ul BUXOAY KpaiHHM 3 KPHU30BOI CHTYaIii.
[omyk HaMOTBII NPUAHATHX I YKpalHH METOIIB O3JOPOBJIEHHS EKOHOMIKH NPUBOIHUTH IO
HEOOX1THOCTI 3BEPHYTHUCS JIO CBITOBOTO JIOCBiTy BUPIIICHHS ITUX ITPOOIIEM.

VY po3BHHEHHX KpaiHax 3 PUHKOBOIO CHCTEMOIO TOCIOJapioBaHHs ApiOHI, Mali Ta cepelHi mia-
npueMctBa 3a octaHHiX 30-40 poKiB CTAaHOBIATH OCHOBY IiANpPHEMHHLTBA. Brcoki Temnu mocTtiiiHoro
3pOCTaHHA KUIBKOCTI MajMX MiANMPHEMHHUIBKUX OpraHizamiii nmpusepraioTh yBary. Jlume y CHIA y
1960 p Oyno ctBOpeHO ONMM3BKO 5 MIH. ApiOHUX 1 cepenHiXx KommaHid a Bxke y 1970 p ix uucno
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